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from * Illustrations of the Divine Government,’? 
By T. Soutnxwoop Smitrn, M. D. 


THE ARGUMENT IN FAVOUR OF ENDLESS MISERY, 
FOUNDED ON THE DIVINE JUSTICE. 


As the Author of the beautiful system of the universe must pos- 
sess almighty power and infinite wisdom, so he must be endowed 
with every moral excellence. He who gave to all things the relations 
they possess, must be perfectly acquainted with them; and since 
he cannot possibly err, nor have any motive to commit injustice, he 
must always act with undeviating rectitude. 

Justice is one of those virtues which are essential to the perfec- 
tion of the moral character. The intercourse of society could not 
subsist without it, and it is peculiarly necessary in a governor and 
judge. It is, therefore, with the greatest propriety attributed to the 
wise and benevolent ruler of the world. Yet while it is universally 
admitted that the Deity possesses this excellence in the highest 
perfection, many persons entertain very erroneous ideas respecting 
it. It is usual to speak of it as a stupendous and awful attribute, 
inexplicable in its nature, terrible in its consequences, and possess- 
ing little in common with the virtue of justice among mankind. It 
is represented as contrary in its nature to goodness, and all the use 
which is made of it in favour of the doctrine of endless misery, must 
proceed upon this presumption: for if it be of the same nature as 
benevolence, it can no more oppose the final restoration of all man- 
kind than goodness itself. 

To shew the fallacy of the distinction which many persons endea- 
vour to establish between the justice and goodness of God, it is 
sufficient to observe, that the Deity cannot possess two attributes of 
an opposite nature from each other; that all his perfections har- 
monize, that they have all one origin and one object, that that origin 
is benevolence, and that object the diffusion of happiness; but as 
there is no attribute concerning which such vague and mistaken 
Notions are entertained, and as these opinions necessarily affect the 
view which is taken of the most interesting doctrines, it is of great 
importance to establish precise and just conceptions respecting it. 

The misapprehension which has prevailed relative to this subject, 
has arisen chiefly from the opinion, that justice in God is of a dif- 
ferent nature from this excellence in man. But as we have no idea 
of the divine goodness, except from those indications of it which 
are similar to the appearances that prove the benignity of human 
beings, so we can have no conception of the divine justice, if it de 
not resemble that quality, which in the interconrse of men with 
each other, is distinguished by this term 
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Man does not stand alone in the creation: he bears certain rela. 
tions to his fellow-beings. From these arise certain duties, the 
exact performance of which constitutes the virtue termed justice, 
To the several relations of father, brother, husband, citizen, magis- 
trate, judge, pertain appropriate duties, and when a person uniformly 
and faithfully discharges them, we say that he is just. 

And though it is true that the term justice is sometimes used in 
a more restricted sense, to express one particular duty, yet it is 
often employed even in a still more extensive acceptation than that 
which is here assigned. It frequently comprehends not only the 
dutics which we owe to our fellow-creatures, but those also which 
relate to ourselves and to God. In this sense it is often used in scrip- 
ture, as in the following passages : 

Proverbs iii. 33: “ He blesseth the habitation of the just.” iy. 
18: “ The path of the just is as the shining light.” x. 7: “ The 
memory of the just is blessed.” xvii. 26: “ To punish the just is 
not good.” Heb. ii. 4: “ The just shall live by faith.” Luke ii. 
25: * Simeon was just and devout.” xiv. 14: “ Thou shalt be re- 
compensed at the resurrection of the just.” In all these places it is 
obvious, that the term just is used to express general excellence of 
character. In common language, however, it is more frequently 
employed to denote the faithful discharge of social duties: more 
commonly still to signify the treatment of men according to their 
character and desert, without regard to their persons or station; in 
which sense it stands opposed to partiality, and perhaps most com- 
monly of all to express the equitable punishment of the guilty. 

As men are connected with their fellow-beings, so the Deity bears 
a certain relation to men. He is their creator, their parent, their 
moral governor and their judge. When we say that fe is just, we 
can mean no more than that he is guided in his conduct towards his 
creatures, by a principle similar in its nature to the virtue of justice 
among mankind; that as their creator, for example, he makes a 
provision for their comfortable existence ; as a parent, he satisfies 
their returning wants, and teaches them the lessons of wisdom and 
virtue; as their moral governor, he rules them according to the 
principles of perfect equity and benevolence; and as their judge, he 
treats them with the utmost exactness, according to wise and salu- 
tary laws, without partiality. 

Perhaps, however, it will lead to a more precise and accurate con- 
ception of the only real difference in this principle, as a divine and 
a human excellence, to say, that justice in man is the rendering to 
every person that which is his due; and that justice in God, is the 
treatment of every person in the manner which is best suited to 
his moral state. 

When it is affirmed that this principle, as a human excellence, 
consists in rendering to every person that which is his due, this 
definition is meant to include, not only what the Jaws of the state 
and the institutions of society require, Sut also what humanity, con- 
science and religion enjoin. ‘he just man is he who, not limiting 
himself to the demands of any prescribed law, does good to the 
utmost extent of his judgment and ability, ! 
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ut because he has neither the wisdom invariably to discern what 
is best adapted to the moral condition of his fellow-beings, nor the 
power always to modify his conduct according to it, even though 
he should clearly perceive it, it is not proper to make this the rule 
of his actions. Such a rule is applicable only to Him who possesses 
the attribute of omniscience, and who has in his own hand the issues 
of events. 

It is evident that the distinction which is here made between this 
principle as it exists in the Deity and in man, arises not from any 
difference in the nature of the virtue in the one being and in the 
other, but solely in the degree in which they possess it; the one 
enjoying it in absolute perfection, the other only ina limited measure. 

This account of divine justice explains, in a satisfactory manner, 
the principle on which the Deity rewards and punishes mankind. 
Did men never violate the laws of rectitude, he would make them 
invariably and completely happy. But there is no person who is free 
from fault: the moral state of every individual is in some respect, 
or at some period, such as it ought not to be. Now every bad dis- : 
position, and every improper habit, must be rectified before happi- tf 
ness can be enjoyed. It is necessary, therefore, that the moral Go- H 
vernor of the world should vary his conduct according to the charac- ; 
ter of the persons whom he has to treat; that he should visit the 
rood with favour, and manifest his disapprobation of the wicked ; 
for if he were to make happiness compatible with sin, it could not 
be corrected. ir) 

The effect of pain is to make us dislike and avoid that which 
causes it. It is for this reason that pain is annexed to sin. Sin is an 
evil which it is necessary to remove ; pain is employed as the instru- 
ment of its destruction; and that principle by which the Deity has 
established this constitution of things, by which he so regulates 
events as invariably to secure the ultimate reward of goodness, and 
the punishment of wickedness, is distinguished by the term justice. 

Goodness and jusitce, then, are not not opposite and opposing at- 
tributes. They have the same nature, the same origin, the same end ; 
they assume a different aspect according to the character of the 
individual towards whom they are exercised: but they equally arise 
from berevolence, and are equally exerted to promote happiness. 
Justice is so far from being incompatible with goodness, that it is 
an essential part of it: it is the highest goodness directed by the 
most perfect wisdom. i 

Were it necessary to add any thing more to shew, that the divine i 
justice is not inconsistent with the attribute of goodness, but a part i 
of it, the consideration of the design of its inflictions would afford ‘| 

i 
4 














farther evidence of this truth. Every violation of t*.e law of God 
involves the transgressor, sooner or later, in suffering: and of this ay 
constitution of things, by which pain is inseparably connected with | 
deviation from rectitude, the Supreme Being isthe author. Why did 
he appoint it? Why did he so dispose the whole tendency of his 
moral government, as to sure this consequence’ Why does he; / 
Who is a being of unerring wisdom and infinite benevolence, never 
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suffer any offence which is unrepented of to escape punishmens: 
Since his very nature is love, and since he created all his intelligent 
offspring in order to make them happy, it can be no gratification to 
him to involve them in suffering. ‘heir groans can be no music te 
his ear. If he afflict them, it must be not for his own gratification, 
but for their benfit. 

Neither is it the part of justice to indulge passion, nor to gratify 
revenge, hor in any mysterious way to satisfy the claims of law, but 
to check the progress of vice and misery, by correcting the evil dis. 
positions from which they proceed. By inflicting punishment on the 
sinner, it accomplishes this in two ways. First, by the effect of 
example operating as a warning on those who may be disposed te 
commit similar offences; and, secondly, by making the transgressor 
himself feel the evil consequences of his conduct, and thereby in. 
ducing him to avoid it in future. Every person allows, that the first 
is one object of the inflictions of justice, but surely the second is at 
least equally important; since it applies to the root of the evil at 
once, and aims to correct actual, while the other can only prevent 
possible evil. Ifthe punishment which justice imposes can prevent 
the future commission of crimes, and correct the disposition from 
which the past proceeded, it is both more perfect and more benevo- 
Jent than if it affect the one without the other. That it is in itself 
possible to accomplish both cannot be denied ; and since God is able 
to do all that is possible, and disposed to do all that is best, it must 
be his object to effect both. 

In the 18th chapter of Ezekiel, there is a beautiful passage which 
illustrates, in a striking manner, this view of the divine justice. The 
house of Israel had complained that the conduct of God was not just. 
He condescends to reason with them on the subject, and to prove 
that his dispensations are perfectly equitable. “If,” says he, “ the 
wicked turn from all the sins that he hath committed, and keep al! 
my statutes, and do that which is lawful and right, he shall surely 
live, he shall not die: his transgressions that he hath committed 
shall not be mentioned to him: in his righteousness that he hath 
done he shall live. Have I any pleasure at all that the wicked should 
should die, saith the Lord God, and not that he should return from 
his ways and live? But when the rightcous turneth away from his 
righteousness, and committeth iniquity, and doeth according to al! 
the abominations that the wicked man doeth, shall he live? All the 
righteousness that he hath done shall not be mentioned: in his tres- 
pass that he has trespassed, and in his sins that he has sinned, he 
shall die. Yet ye say that the way of the Lord is not equal. Hea: 
now, O house of Israel, is not my way equal, and are not your ways 
unequal? When a righteous man turneth away from his righte- 
ousness and committeth iniquity, and dieth in them, for his iniquity 
that he hath done he shall die. Again, when the wicked man turneth 
away from his wickedness that he hath committed, and doeth tha 
which is lawful and right, he shall save his soul alive. Because he 
considereth and turneth away from al! his transgressions that h- 
hath committed, he shall surely live: he shall not die.” 
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This is as though he had said—When the wicked man turns from 
his sins, I cease to punish him. I do not remember against him 
his former transgressions. His moral state is changed; my conduct 
cowards him is therefore no longer the same. While he was wedded 
io transgression it was necessary that he should be punished. Now 
that he is repentant and obedient, it has ceased to be so, and I may 
visit him with the smiles of favour, I have no pleasure in his mise- 
ry or death: neither can benefit or gratify me: all my dispensations 
are designed and have a tendency to make him in love with life, 
with goodness, and with happiness. 

If, on the other hand, the righteous man forsake the path of rec- 
titude, and do according to the abominations of the wicked, I suffer 
him no longer to be at peace. I permit not his former righteous- 
ness to secure him from punishment. It is necessary that experience 
should teach him the error of his choice. It is the only way to rec- 
tify his will and reclaim his heart. Is not this conduct consistent 
with justice? Does not justice render it indispensable? To both I 
act as their moral state requires; and thus I will always act. The 
righteousness of the righteous shall be upon him, and the wicked- 
ness of the wicked shall be upon him. De you demand the reason 
of my conduct? It is because I have no pleasure in the misery of 
the wicked, and because it is the object of my dispensations to make 
the wicked righteous, and the righteous happy. 

Such is the principle according to which the moral Governor of 
the world himself declares that he invariably regulates his conduct. 
Nothing surely can afford a more solid ground of confidence and 
trust. In the state in which his wisdom has seen fit to place us, 
there is much which, to our short-sighted view, may seem inconsistent 
with perfect rectitude. When we see the triumph of the vicious, 
and the fall of the virtuous; when the behold the prevalence of natu- 
ral and moral evil, and contemplate the wickedness and misery which 
desolate the earth, who is there that is not sometimes ready to raise 
a murmur against the Sovereign Ruler of events, or who does not ; 
lift, trembling, his eye to his threne, half doubting whether there : 
be indeed an all-perfect Ruler there When the storm of adversity 
falls with violence on our head; when our hearts ache with suffer- 
ing, or when we weep for the woes of those who are dear to us as 
ourselves; when our brightest hopes are shrouded in disappoint- 
ment; when our comforts are snatched from us, and the Merciless 
Spoiler bears to the tomb our best-loved friends,—the soul despond- 








ing asks, if that can be wisdom which occasions such terrible emo- i ie 
tion, or that goodness which gives but to take away’—lIt is a i 
suspicion which agony extorts from human infirmity. But in the al. 


Christian’s breast it is only the suspicion of a moment. No where 
can he direct his attention without perceiving traces of the good- 


ness of God, nor even in the hour of deepest sorrow can he look Hf 
inward on himself, without discovering numberiless proofs of mercy. | 
His faith revives. ‘The iron grasp of despair loosens its hold of his if 
heart. Again he is himself, and while his principles resume their 1h, 
vonted influence in his soul, the language of reviving hope and trus* f 
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falls from his lips-— ¢ Shall not the Judge of all the earth do myht:’ 
Can he, whose benevolence called me into being, made me what J 
am, and gave me what I possess, forget to be gracious, or treat me 
with injustice? It is impossible! ¢ Justice and judgment are the 
habitation of his throne!’ ” 

But it is not to the sorrows of life alone, that this view of the 
divine justice applies its sustaining energy. It supports our hopes 
in the prospect of that awful day, which it is so difficult to contem- 
plate with composure. There are moments, when the most pious 
and holy tremble at the thought of appearing before the tribunal of 
the Judge of the whole earth; but the conviction that his decisions 
must tend to promote the ultimate welfare of all intelligent beings, 
subdues every gloomy and mistrustful fear. 

It is not merely for his own felicity that the good man is concern- 
ed. He looks beyond himself. The destiny of others affects his 
own. Ifthe great majority of his fellow-creatures are to be banish- 
ed to irremediable and endless woe, he feels that he cannot be happy. 
‘© Merciful Father, (his own felicity excites the exclamation, and he 
cannot repress it; Merciful Father, he cries,) can any attribute of 
thy nature require this! Canst thou have formed the great majority 
of thy creatures on purpose to torment them! Oh no: every per- 
fection of thy nature, whose operation is felt by man, must be ex- 
erted for his good!” 

Vi iewing, then, the attribute of justice, which has been supposed 
to require the endless misery of the greater part of the human race, 
as that very principle whose operation is designed to prevent this 
terrible consequence, he feels himself capabie of relying with impli- 
cit confidence on the decisions of the Judge, both with regard to 
himself and to all mankind. He is satisfied that he will treat even 
the most criminal with perfect equity; that he will place them in 
circumstances the best adapted to their unhappy condition ; that his 
discipline will ultimately accomplish its end, and extirpate sin and 
misery from the creation. 

By this attribute, then, must be determined the future destiny of 
all reasonable beings! How deeply ought this solemn truth to be 
engraven on every mind! How weak, how foolish is the indulgence 
of any criminal propensity! The scrutiny of omniscience on us. The 
power of omnipotence surrounds us. The decisions of unerring jus- 
tice await us.. Who then can sin with the hope of impunity? Let 
the wicked man hear and tremble, for remorse and woe await him; 
and let him that conceiveth iniquity in his heart, consider with him- 
self, that justice and judgment are the habitation of the throne of 
the Great Being with whom he has to do. 

= 
MR. R. OWEN’S LETTER. 

The following letter, addressed to the American people, is from 
the philanthropic Robert Owen. It is much to be regretted, that he 
has not, in this communication, given a sutnmary of his new sys- 
tem; particularly, as he has here asserted his disapprobation of every 
known system of religion and jurisprudence—Much error and mis 
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onception may undoubtedly exist in relation to these subjects; but 
it is not sufficient, that we be merely apprised of the fact—we would 
be made wise by instruction. The doctrine of CIRCUMSTANCES, 
“that infants from birth are gradually formed into the characters 
which they afterwards become, by the circumstances which exist around 
them,” is by no means a new doctrine; and Mr. O. differs from 
others only in the character of the circumstances by which they should 
be surrounded. Experiment is about to test the utility of his system ; 
and it must improve the condition of men, or it is useless. Commu- 
nities of labours and interests, founded on religious peculiarities, 
have, in a number of j instances, been attempted; but they have as yet 
produced little or nothing in favour of their establishment. It re- 
mains, that another effort be made, on entirely different principles, 
where religion makes no exclusion, nor presents a single barrier or 
restraint, but where the combination is altogether of a socza/ nature. 

Ep. U. 

At Sea—New York Packet, October, 1825. 

Americans—I am again hastening to your shores, and I return 
with a fixed determination to exert all my powers for your benefit, 
and through you for that of the world at large. 

In your industry, mechanical knowledge, and general enterprise ; 
in the quality and cheapness of your soil; in the extent and variety 
of your climate; in your liberation, in part, from the prejudices of 
the old world, but more particularly in the freedom of your govern-f 
ment, you amply possess the means to secure immediately the most 
important private and national benefits to yourselves and to your 
posterity, and to give them to other nations still more in want of 
them 

It is true you have derived many advantages from your European 
ancestors; but it is equally true, that you have transplanted a very 
large portion of their errors and prejudices: you cannot, therefore, 
enjoy, to their full extent, the benefits to which I refer, until these 
errors of the old world shall have been removed. 

The greatest and most lamentable of these are the notions, that 
human nature has been so formed as to be able to believe and dis- 
believe, and to love and hate, at pleasure, and that there can be merit 
or demerit in believing or disbelieving, and in loving or hating.. 
These false notions are the origin of evil, and the real cause of all 
sin and misery among mankind ; yet they are received and continued 
in direct opposition to every fact known to the human race. Every 
one may easily ascertain for himself that they are errors of the 
imagination. Let any one endeavour, by his own will alone, to 
compel himself to believe what he disbelieves, or has been taught 
to think he disbelieves. For instance, let any one who is a sincere 
christian, endeavour, with all his powers, to compel himself to be- 
lieve that Mahomet was a true prophet; ora devout Jew that Jesus 
was the true Messiah, and Only Son of God; or a conscientious 
Musselman, that Mahomet was a cheat and an impostor. Or again,. 
let any one endeavour to dislike that which by his nature or educa- 


cation he has been made to like. 
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This experiment, if fairly and honestly made, will be sufficient to 
convince every one, that belief and disbelief, love and hatred, are 
not under the control of the will. It is therefore irrational in the 
extreme to maintain, that man can be accountable for either, and 
unjust and injurious to force any such absurdity into the infant mind. 

Yet all religions and laws have been hitherto founded on this 
error. Hence their want of success; hence the present irrational 
state of the human mind in every part of the world; and hence 
nearly all the evils, except those of climate, which afflict the inhabi- 
tants of the United States. 

When these errors shall have been. removed there will be no 
obstacle to great improvements in education, rapid advances in valu- 
able knowledge of every kind, the creation of wealth, and the ar- 
rangement and government of society for the well being and happi- 
ness of the inhabitants of every state in the union. 

But this change cannot be effected until society shall be remodelled 
on principles in strict accordance with our nature, nor until men 
shall be taught the facts upon which these principles are founded, 
viz. that no infant ever formed any part of itself—that no two infants 
are alike—that infants from birth are gradually formed into the 
character's which they afterwards become, by the circumstances which 
exist around them acting upon the peculiar combination of faculties, 
qualities and propensities which has been given to each infant at birth. 

A knowledge of these facts will develope the real nature of man, 
and show the importance and necessity of well directing the circum- 
stances which shall form the characters of the next and future gene- 
rations, and which may materiaily amend those of the present. 
Having devoted many years to acquire a knowledge of the various 
circumstances by which men have been hitherto formed and govern- 
ed, and in applying this knowledge to practice, I am induced to 
think that the experience thus obtained will enable me to explain 
to the world the science of the influence of circumstances, through 
a knowledge of which society may be in future so arranged and 
governed, that it shall almost always produce happiness, and scarce- 
Jy ever produce misery. 

It cannot be expected that a subject so comprehensive in prac- 
tice, and so new to the world, should be readily understood by a 
verbal or written explanation, except by a few superior minds. I 
have therefore had a model formed explanatory of the proposed new 
arrangements, under the influence of which the character and con- 
dition of each individual, and of society, cannot fail to be entirely 
changed and incalculably improved. This model I bring as a pre- 
gent to the general government of the United States, that the indi- 
vidual government of each state may have an opportunity of obtain- 
ing a copy of it, and that all, if they choose, may be equally bene- 
fitted, should the plan be found to comprise all the extraordinary 
advantages which long experience has taught me to think it pos- 
sesses. The model, and all the knowledge which experience has 
imparted to me on the various subjects connected with it, I freely 
give, without the expectation of any return, You possess nothing 
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which I desire to abtain, except your good will and kind feelings ; 
and these you cannot avoid giving, if circumstances shall be created 
to produce them ; and if not, you cannot bestow them. Your wealth, 
places and honours I could not, with my views, either value or ac- 
cept. Your praises would be no praises to me, and the principles 
which I entertain lead me to estimate fame less than an infant’s rattle. 
I come to you with a fixed determination to make no pecuniary gain 
in your country—I come to you, therefore, with no sordid, nor with 
any interested motive, unless it be one to desire to see so many of 
my fellow creatures enjoy the happiness which I believe this change 
of your system will produce. If you do not make the change, I can- 
not, in the slightest degree, blame any of you; but I shall attribute 
the want of success of my views to the deficiency of power in myself 
to explain them in such a manner as to make it appear to be your 
interest to adopt them. All I ask is, that you will fully and honestly 
eXamine the subject. Your friend, ROBERT OWEN. 


— 
From the (N. Y.) Gospel Herald. 
LETTERS ON ELECTION—BY RICHARD WRIGHT, OF GLASGOW, (SCOT.) 


Dear Sir,—Lest any observations I have made, or may in future 
make, upon the ideas maintained, and modes of reasoning adopted 
by the opposers of the universal restoration in general, or that part 
of them who maintain Calvinian election in particular, should by 
any reader be construed into personal disrespect, or want of Chris- 
tian charity, I beg leave to observe, once for all, that it is not men, 
but what I think to be their errors, that I oppose; not from preju- 
dice or enmity, but from real love, deeming their mistakes prejudi- 
cial to their happiness, and an obstacle to their usefulness. I wish 
to inculcate the greatest liberality of sentiment, judging it consis- 
tent with the strictest adherence to what appears to us to be the 
truth, and long for the time when all serious professors of the gos- 
pel, laying aside the creeds of their particular parties, shall cordially 
unite in a free and impartial examination of the oracles of God, in 
esteeming each other, not for an assent to particular dogmas, but 
for their integrity, virtue and benevolence ; then, and not till then, 
will truth and righteousness universally triumph. Among the ops 
posers of the universal restoration, and advocates for Calvinian 
election, there are many persons whose piety commands our respect 
and love: as men of integrity and virtue, I esteem and love them ; 
but whatever respect we owe their persons, we certainly owe none 
to what, on the most careful examination, appears to be their errors. 

Calvinian election and reprobation, connected with the doctrine 
of the endless existence of sin and misery, appear to me to suppose 
two opposite principles to exist in the Deity, eternal love, and eter- 
nal hatred, operating in quite different ways, producing diametrically 
opposite effects, and leading to ends as contrary to cach other as heaven 

and hell, as an eternity of perfect felicity and an eternity of inex- 
pressible sufferings. Inconceivably wide as these extremes are, if 
she rigid Calvinistic svstem be true, they are beth to be traced back 
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to that eternal mind, the infinite source of all existence, who, it 1s 
supposed, by his divine decrees, constitutions, and government, has 
arranged all causes, connected with them their effects, and guides 
all causes and effects to their ultimate ends; conducts those who are 
chosen to the highest bliss, those who are not chosen, to the lowest 
hell, there eternally to remain. I know not how such an hypothesis 
can be supported, without supposing two original principles in God, 
as opposite to each other as the final ends to which, by a combina- 
tion of circumstances, they will ultimately bring the elect and non- 
elect. The system of the moderate Calvinist does not much mend 
the matter; it brings us, on the whole, to the same point; for, 
though the latter does not, in the same direct way, place all the steps 
which lead down to endless misery upon the basis of the Divine 
decrees, and chain them to the throne of God, as completely as he 
does all the steps by which the elect ascend to eternal felicity, still 
he supposes the eternal punishment of the wicked to take place, 
because God had not sufficient love to them to induce him to make 
provision for their salvation, and to employ those means for their 
recovery which, had he employed, would have effected it; but, not 
loving them, he passed them by, and left them to their fate. The 


former would lead us to an active principle of hatred or wrath in 


Jehovah, which decrees and arranges al] the circumstances leading 
to endless misery; the latter, to an indifference in God about the 


happiness of his creatures, which causes his passing them by with- 
out providing deliverance for them; an apathy of mind, which so 
benumbs his infinite love, that, without the least emotion, he can 
see them sink into the deepest misery, and remain therein to all 
eternity, without taking a single step for their recovery. Both the 


one and the other supposes that God will suffer sin and misery, 
which are so opposite to his holiness, love, and blessedness, to re- 
main as long as he himself exists. 

When I think of God, in the light in which the Calvinistic sys- 


tem brings him before me, I cannot get rid of the heathen Janus, 
with his two faces, looking different ways; for that system repre- 
sents the Most High as if he had two faces, one for the elect, ano- 
ther for the non-elect; the one beaming with all the tenderness of 


paternal affection, glowing with complacential delight, covered with 
everlasting smiles, which nothing can ruffle; the other full of auste- 
rity, flaming with wrath, covered with everlasting frowns, which 


nothing can ever smooth; the.one diffusing happiness inexpressible 
and eternal, the other darting upon its unhappy objects nothing but 
indignation and wrath, tribulation and anguish, equally unutterable 
and endless. “Phe two principles of the Manichees, acting separate- 
ly and independent of cach other, the one producing nothing 
but good, the other nothing but evil; or even the notion of a self- 
existent and omnipotent devil, as the ground of the eternal existence 
of sin and misery, would be tolerable and rational, in comparison of 
ascribing to the one God, who is love, who is invariably the same 
throughout all his works, ways, and dispensations, towards all his 
creatures, such opposite dispositions andconduct. It would be more 
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easy to suppose the purest fountain should send forth sweet and bitter 
waters, than to suppose that the infinite fountain of love, the un- 
bounded ocean of blessedness, should send forth unceasing rivers of 
grace and pleasure upon some, and never-failing torrents of wrath 
and misery upon others: that it should swallow up, in its amazing 
depths, all the sins and sorrows of a part of the creatures it hath 
produced, that they might bask in supreme felicity to endless ages, 
and at the same time preserve in existence the rest of its creatures, 
and keep alive in them all the sins they have ever committed, in 
order to overwhelm them with unbounded floods of vengeance, that 
they might plunge deeper and still deeper in misery, to all endless 
eternity. I confess my soul sickens at such horrid descriptions, and 
I am apprehensive many who have sickened at them, have turned 


for relief to mere deism, or, perhaps, even atheism; but I turn to 
the glorious displays which the Zternal hath graciously afforded us 
of himself, his designs, works, and ways, in the holy Scriptures, 
from which I learn, with inexpressible satisfaction, that all the works 


and ways of God originated in love, and will terminate in the com- 
plete happiness of the whole creation. 

Perhaps no part of the sacred writings has been more frequently 
brought forward in support of that view of election, which I am 
attempting to explode, than Rom. chap. ix. in particular the case of 
Jacob and Esau, as there stated by the Apostle: JI shall, therefore, 
enter upon the examination of that case, and endeavour to show, 
that instead of its affording any support to the Calvinistic system, 


it displays the sovereignty of God in those dispensations towards 
the descendants of Abram and Isaac, which have for their object the 
carrying into effect his designs of universal benevolence. 

That Jacob was chosen by Jehovah to inherit peculiar favours,— 
that his being elected was an act of the Divine sovercignty, and not 
the consequence of good er evil done by him,—that Esau was not so 
chosen, that his not being so elected was also an act of the Divine 
sovereignty, and not the consequence of good or evil done by him, 


is, E think, clear, from the Apostle’s words, Rom. ix. ll. or the 
children being not yet born neither having done any good or evtil, that the 
frurfiose of Giod according to election might stand, not of works but of 


him that calleth. But to what did this election and non-election re- 


late? ‘l'o the one’s being fixed upon as the exclusive object of 
Divine regard, to the promotion of whose happiness the Most High 
would confine all his operations; and to the other’s being absolutely 
deprived of a place in the affection of his Maker, who would never 


concern himself about his happiness, and that without the least con- 
sideration of good or evil done by either? All our feelings of justice 
and benevolence revolt at such ideas; the known righteousness, 
wisdom, and goodness of God, forbid our harbouring thoughts so 


dishonourable to his name; and the general tenor of Scripture 
proves, that no such thing can be intended. Does the above passage 
relate to the eternal state of Jacob and Esau? Does the Apostle 


mean that the endless happiness of the one, and the misery of the 
osher, was determined by God’s unconditional choice of the former, 
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and rejection of the latter, before they were born? That God, by the 
non-election of Esau, left him to become a prey to evils which he 
saw would, after a few years of feverish existence, inevitably plunge 
him into inexpressible torments, there to remain to all eternity’ 
Who can reconcile such suppositions with the positive declaration 
of Scripture, Jehovah is good to all; and his tender mercies are over all 
Ais works, Psalm cxlv. 9. Iam bold to assert the Apostle could 
intend no such thing; for if such had been his meaning, how could 
he have declared, that God will gather together, or re-head, al! 
things in Christ; that he will reconcile all things to himself by 
Jesus Christ; that he will have all men to be saved or restored, Eph. 
1. 10, Col. i. 20, 1 Tim. ii. 4? How can men, with such declara- 
tions before them, suppose the writer of them could ever intimate 
that God had passed by any of his creatures, and left them to sink 
deeper and deeper and deeper in misery, to all eternity? The truth 
is, Paul, in the words we are examining, says nothing about the eter- 
nal state of Jacob, Esau, or any one else; the quotation in Rom. ix. 
12, it was said unto her, the elder shall serve the younger, by which 
he explains his real design, at once proves it; and shows that his 
intention was to point out the different dispensations of God to the 
different branches of Isaac’s family; that Jehovah, of his sovereign 
good pleasure, chose Jacob and his posterity to have the superiority 
over Esau and his posterity, to enjoy all the privileges and advan- 
tages of the covenant of peculiarity. That the words quoted from 
Gen. xxv. 23, were not spoken of the two men, Jacob and Esau, but 
of the two nations which should proceed from them, is evident: dnd 
the Lord said unto her, Two nations are in thy womb, and two manner 
of freofile shall be separated from thy bowels: and the one pfreofile shall 
be stronger than the other people ; and the elder shall serve the younger. 
Nor did Esau, in his own person, serve Jacob; but his nation, the 
Edomites, did serve the nation of Israel, 2 Sam. vili. 14. We cannot 
suppose the Apostle would quote and apply a passage of Scripture 
contrary to its real design, which had been illustrated by its accom- 
plishment, and of which accomplishment he could not be ignorant: 
it could not, therefore, be his intention to represent God as choosing 
some to be the exclusive recipients of his grace here, and of happi- 
ness hereafter, while, by his own sovereign act, he cut the rest off 
from ever participating in his grace and salvation. Jacob and his seed 
were chosen to be heirs of the peculiar inheritance, which Esau and 
his posterity were not; yet God gave the latter an inheritance, which 
the former were not suffered to disturb their quiet possession of, 
Deut. ii. 5; nor were they deprived of happiness, either here or 
hereafter, by the election of Jacob and his seed; but, on the contra- 
rv, their ultimate happiness was connected with that election, as will 
be shown in the sequel. 

We have another quotation by the Apostle, relative to the subject 
before us, Rom ix. 15, Jacob have I loved, but Esau have I hated. 
This passage has often been quoted and applied, as if it had been 
uttered at the same time as the words quoted by Paul in the pre- 
ceding verse were, as if both had been spoken to Rebekah, in order 
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‘o prove that God hated Esau before he was born, and irrespective of 
any evil done by him; but this must have arisen, either from inatten- 
tion, or a design to pervert scripture, in support of a favourite hypo- 
thesis. Any man, by examining his Bible, may discover that the one 
declaration was not made until many centuries after the other; that 
though God elected Jacob and his posterity to be the peculiar seed, 
und to enjoy all the advantages of the peculiar covenant, and declar- 
ed tiat the descendants of Esau should be an inferior nation to 
Israel, and serve them, before either were born,—yet he never ex- 
pressed any hatred to Esau and the Edomites, but in consequence of 
their wickedness. The one quotation is from Genesis, the other from 
Malachi; the one was spoken by the Lord before Jacob was born, 
the other after the return of the Jews from Babylon. Both nations, 
the Israelites and the Edomites, had sinned; the Lord had entered 
into judgment with both; he had chastised the Jews, and afterwards 
restored them to their land, in pursuance of the promise made to 
their fathers, and because it was his determination through them to 
open a way for all his grace and truth to be manifested to his crea- 
tures. He had afforded them fresh manifestations of his love, and 
would continue to bestow his peculiar favours upon them, notwith- 
standing all their sins: the land of Edom he had laid waste, and 
determined it should so remain, as a monument of his righteous 
severity against the children of Esau for their sins, and as a warning 
to other sinful nations. The manifestations of his displeasure against 
sin in the desolation which came upon the land of Edom, is what I 
understand by his hatred of Esau; not any innate principle of hatred 
in God, who is love, either to him or his children. In this light the 
prophet stated the subject, Mal. 1. 1, 5, while placing before the 
Jews, who questioned the love of God to them, these different dis- 
pensations to Israel and Edom, in order to show them how, in the 
greatness of his love, he had distinguished them, by preserving 
them from such:complete desolation as had come and would long 
remain upon the Edomites. When Israel came out of Egypt, the 
Lord would not suffer them to lay waste any part of the land of 
Edom; all the prophets who spoke of its being laid waste, describe 
it as the consequence of the people’s sins; and for what other cause 
was ever any land made desolate? Therefore, the hatred of God, 
which laid it waste, was not the consequence of his love to Jacob, 
but of the iniquity of the sons of Esau. As God is love, and nothing 
can proceed from him but what proceeds from love, I conclude, that 
his terrible judgment upon the posterity of Esau, expressed by the 
word hatred, were intended as a branch of the great system of his 
all comprehending government, to promote the designs of his love, 
Esau’s losing his birth-right is not to be attributed to God’s election 
of Jacob, for he despised it, was a profane person, and for one mor- 
sel of meat sold his birth-right, Gen. xxv. 34, Heb. xii. 16. If God’s 
settling peculiar blessings on Jacob be urged as an objection to his 
universal love, I reply, this did not prevent a blessing being pro- 
phetically pronounced upon Esau, Heb. xi. 20, and add, the Most 
High distributes his blessings in different portions, as is best calca- 
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lated to promote the system of universal benevolence, and lead to 
the final end, universal happiness. If it be said that the Lord hath 
indignation against the people of Edom for ever, I answer, the 
phrase for ever, connected with the indignation of Jehovah against 
any people, cannot mean to all eternity, for he hath positively de- 
clared he will not be always wroth, Isa. Ivii. 16. That man has paid 
but little attention to his Bible, who has not discovered that for ever, 
there, frequently intends a limited period: and the prophet Amos 
ix. 12, hath intimated that a time will come when the remnant of 
Edom shall be called by the name of Jehovah. The Israelites were 
strictly charged not to abhor the Edomites, were reminded that they 
were their brethren, and were told that their children should enter 
into the congregation of the Lord in their third generation, Deut. 
Xxili. 7, 8; therefore, the election of Jacob did not cut off the seed 
of Esau from having any share in the blessings of the former dis- 
pensation. The gospel, with all its advantages, is intended for the 
descendants of Esau, as well as the rest of mankind; and his whole 
race will be found in that congregation which shall include every 
creature: for if they be not tiere, how will every creature be there? 
Rev. v. 13. Jehovah declared to Jacob as he had done to his fathers, 
In thee and in thy seed shall all the families of the earth be blessed, Gen. 
xxviii. 14. Therefore, all the families of Esau. as well as all other 
families, shall ultimately be blessed in the seed of Jacob. All the 
hatred God hath ever manifested against the seed of Esau for their 
sins, must be subordinate to his design of finally blessing them ; and 
all his dealings with Jacob and his seed are so many links in the 
great chain, which begins with infinite love, and will end in the hap- 
piness of the whole creation. Thus we see, that the election of Jacob 
and all the peculiar blessings bestowed upon him and his race, were 
intended, and will ultimately promote, the happiness of all mankind. 

P.S. I shall have occasion, in a subsequent letter, to take more 
particular notice of Rom. ix. 

I remain, dear sir, in christian affection, sincerely yours. 

ORTHODOX DECENCY. 
TO THE EDITOR OF THE UNIVERSALIST. 

Srr,—If you should think the following account would serve to 
convince any of the folly and impiety of enthusiasm and fanaticism, 
please insert it in the Universalist. 

The singularity of the proceedings and expressions of a missiona- 
ry lately visiting the town of Western, in the county of Oneida, 
(N. Y.) has excited considerable attention. It is reported that he is 
sent by a Female Missionary Society in the county of Jefferson, and 
his most warm, ardent, and pointed addresses and attention are drawn 
to young females: it seems his principal objéct is to “raise a 
breeze,’”’ as the sailor would term it, or, as he expresses it, to work 
up a revival or awakening in religion; and it appears, by accounts, 
that he very much follows the steps of the famous A. Nettleton, 
fo blasphemous memory. He has generally, at his former meetings, 
Jaid the blame upon the awfully hardened sinners of Western, that 
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he could not obtain his point: but at a late meeting, there not being 
so numerous an attendance as common, he concluded not to preach, 
but to convert the meeting into a prayer-meeting, and invited the 
brethren to open the meeting by prayer, which was done, and several 
in succession performed their part in that duty: he then prayed 
himself, after which a very uncommon exhortation was delivered. 
He accused the brethren of coldness and formality in their prayers, 
as the reason of not producing the wished for awakening—that the 
sinners were not at all to blame, but the blame rested wholly upon 
the good Christians, for their coldness, &c. in expressions to the 
following effect, if not in the very words: Your prayers are so very 
cold, they do not rise more than six feet high; you must-strive 
hard, and struggle—you must groan, you must agonize! why, you 
must pray till your nose bleeds, or it will not avail! If you do not 
do better, I must soon shake my garments against you and clear 
out, and be gone. I would not have you think that I will stay dere 
and go ¢o fell! along with the rest of you! &c. 





Effects af Terrific Preaching.—Dr. Joseph Mason Cox, “ physi- 
cian to the long established asylum for lunatics, at the Fish Ponds, 
near Bristol,’ and who belonged, from his childhood to his death, 
to that class of Christians usually denominated Particular, or Cal- 
vinistic Baptists, observes, in his practical treatise on insanity—“ My 
experience has furnished many unhappy instances, in which the 
misplaced, injudicious zeal of preachers has induced Ayfochondriasis ; 
in others, insanity of the most incurable species, and mofiing melan- 
choly often terminated by suicide. Professors of this description, 
with the very best intentions, too frequently make no allowance for 
the peculiarity of natural disposition, and impute to serious con- 
viction and celestial influence what more properly belongs to incz- 
fient disease, or the agency of certain moral and physical causes. 
Nothing is more calculated to defrress hofie and induce desfondency, 
than the indiscriminate practice of minutely describing, in the most 
glowing colours, the horrors of hell, and the sufferings of the damn- 
ed,—dwelling on the yudgments, more than on the mercy and the 
goodness of the Deity.” Uni. Mag. 

D eenieneaiieal 

He who delivers sermons composed by other men, is very often 
led into mistakes. A German divine says, ‘‘ one of these retailers 
of small ware, having picked up a sermon composed some years 
before, when the plague was raging in the country, preached it to 
the congregation on the Lord’s day. ‘Towards the close, having 
-sharply reproved vice, he added, ‘ for these vices it is, that God has 
visited you and your families with that cruel scourge, the plague, 
which is now spreading every where in this town.’ At his uttering 
these words, the people were all so thunderstruck, that the chief 
magistrate was obliged to go to the pulpit end to ask, ‘for God’s 
sake, sir, pardon the interruption, and inform me where the plague 
is, that I may instantly endeavour to prevent its further spreading. 
‘The plague, sir!’ replied the preacher ; ‘ I know nothing about the 
plague. Whether it is in town or not, itis in my sermon,” Paa, 
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Set a high value on your word in all things—be sure you never 
make a promise that you are not morally certain of being able te 
perform. The highest compliment your neighbour can bestow on 
you will be to say—* his word is as good as his bond—you may 
place implicit faith in what he says.” Chris. Tel. 


Wretched, indeed, would our condition be, if our felicity depend- 
ed more upon outward circumstances, than upon the frame of the 
mind; for, in that case, good and evil would be no more in our 
power, than riches and high station are now; and the miserable would 
as far exceed the happy in number, as the common people do their 
rulers. 76. 

ANECDOTE. 

The child was well taught, who, when the Bishop interrogated 
her, with “ My child, tell me where God is, and I will give you an 
orange :”? she answered, “ Tell me, sir, where he is not, and I will 
give you two.” 


—_——_ 


STAR OF JACOB. 
Sons of men, behold him far, 
Hail the long-expected Star! 
Jacob’s star, that gilds the night, 
Guides bewilder’d nature right. 


Fear not hence that ill should flow, 
Wars or pestilence below ; 

Wars it bids and tumults cease, 
Ush’ring in the Prince of Peace. 


Mild he shines on all beneath, 

Piercing through the shade of death ; 

Scatt’ring error’s wide-spread night, 

Kindling darkness into light. WESLER. 


OBITUARY. 


Diep, December 17th, with pulmonary consumption, Mrs. Many 
Geroon, consort of G. D. Germon, of the Northern Liberties. 

In her death, while her family and friends have sustained an 
irreparable loss, the friends of truth, and the believers in God’s im- 


partial grace, have witnessed the triumphant power of that faith 
which embraces the ultimate salvation of all the human race. But 
a short time previous to her dissolution, while conversing on her 
approaching change, and the religious views best calculated to sus- 


tain the mind, a cheerful smile irradiated her features already changed 
to the paleness of death,—In the name of Aumanity and truth, let the 
cry, that the faith of Universal Salvation will not abide in the hour 
of death, be no more uttered ! 


-_ - --~ 
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